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Abstract
This study challenges the prevailing assumption that theological
discourse in the Malay—Indonesian world (Nusantara) has been
exclusively shaped by Ash‘arism. It seeks to demonstrate that
Maturidism developed alongside Ash‘arism through transregional
scholarly networks and constituted an integral component of Sunni
theological formation in Nusantara. The research employs a qualitative
historical approach grounded in manuscript and library-based study. It
examines theological works produced by Nusantara ‘ulama’ between
the seventeenth and nineteenth centuries, situating them within broader
global networks of Islamic intellectual exchange. Particular attention
is given to patterns of transmission, doctrinal articulation, and
terminological usage that indicate the presence of Maturidi theological
reasoning. The study finds that theological discourse in Nusantara
represents a continuous extension of global Sunni kalam traditions
rather than a singular Ash‘arl trajectory. While Ash‘arism became
more institutionally visible, Maturidi theological elements were also
transmitted, adapted, and embedded within local scholarly production.
The two traditions functioned not as competing doctrines but as
complementary strands within Sunni orthodoxy. Maturidism in
Nusantara is thus identifiable as a method of theological reasoning
characterized by moderation, rational balance, and doctrinal
equilibrium. By foregrounding the presence of Maturidism, this study
reconfigures the intellectual map of Islamic theology in Nusantara and
underscores its integration within wider Sunni networks. It contributes
to Southeast Asian Islamic historiography by demonstrating the
plurality of theological genealogies and by offering a renewed
perspective on the methodological foundations of Sunni thought in the
region.
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Abstrak

Penelitian ini menantang asumsi yang selama ini dominan bahwa
diskursus teologi di dunia Melayu-Indonesia (Nusantara) secara
eksklusif dibentuk oleh Asy‘arisme. Studi ini bertujuan menunjukkan
bahwa Maturidiyah berkembang berdampingan dengan Asy arisme
melalui jaringan keilmuan transregional dan menjadi bagian integral
dalam pembentukan teologi Sunni di Nusantara. Penelitian ini
menggunakan pendekatan historis kualitatif berbasis studi manuskrip
dan kepustakaan. Kajian difokuskan pada karya-karya teologi yang
ditulis oleh para ‘ulama’ Nusantara antara abad ke-17 hingga ke-19,
dengan menempatkannya dalam konteks jaringan pertukaran
intelektual Islam global yang lebih luas. Perhatian khusus diberikan
pada pola transmisi keilmuan, artikulasi doktrinal, dan penggunaan
terminologi yang menunjukkan adanya corak penalaran teologis
Maturidi. Hasil penelitian menunjukkan bahwa diskursus teologi di
Nusantara merupakan kelanjutan dari tradisi kalam Sunni global,
bukan semata-mata lintasan tunggal Asy‘arl. Meskipun Asy arisme
tampil lebih menonjol secara institusional, unsur-unsur teologi
Maturidiyah juga ditransmisikan, diadaptasi, dan diintegrasikan dalam
produksi keilmuan lokal. Kedua tradisi tersebut tidak berfungsi sebagai
doktrin yang saling bersaing, melainkan sebagai dua corak yang saling
melengkapi dalam ortodoksi Sunni. Dengan demikian, Maturidiyah di
Nusantara dapat diidentifikasi sebagai suatu metode penalaran teologis
yang bercirikan moderasi, keseimbangan rasional, dan harmoni
doktrinal. Dengan menegaskan keberadaan Maturidiyah, penelitian ini
merekonfigurasi peta intelektual teologi Islam di Nusantara serta
menegaskan keterintegrasiannya dalam jaringan Sunni yang lebih luas.
Studi ini juga berkontribusi pada historiografi Islam Asia Tenggara
dengan menunjukkan pluralitas genealogis teologi serta menawarkan
perspektif baru mengenai fondasi metodologis pemikiran Sunni di
kawasan ini.

Kata Kunci:
Asy ‘arisme, Maturidiyah, Nusantara, Sunni, Teologi
Introduction

Research on the transmission and development of Maturidism in Nusantara and
the figures that brought it has not been studied much by the scholars. Though
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Maturidism name’s can not be separated in the Muslim world from the Sunnism
(Ahlal-Sunnawa al-Jama’a). The Sunnism—as understood by the majority of
Indonesian society—is a Islamic thought followed and has a guide in conducting
religious activities. Referring to the definition al-Zabidi says in Ithaf al-Sadat
al-Muttagin that Sunnism is a Islamic theological has been formulated by Aba
Hasan al-Ash’ar (d. 324) and Abt Manstr al-Maturidi (d. 333) (al-Zabidi,
2017).

During this time, research that has a tendency to study theology in
Nusantara which followed Sunnism perspective tends to reveal one of the two
theological variants and heedless the other theological variants that is
Maturidism. Scarcities of study about this discourse be indicated that scholars
irresponsive of the other variant thought mainstream of Sunnism. The
reason is tendency to examine Maturidism is not as interesting and as much as
the study of Ash‘arism. Among the previous studies that attempted to reveal
Sunnism in Nusantara is Syi’ah dan Ahlussunnah; Saling Rebut Pengaruh dan
Kekuasaan Sejak Awal Sejarah Islam di Kepulauan Nusantara by Ali Hasjmy
(1983), The Making of Indonesian Islam by Michael Laffan (2011), and Teologi
Ulama Tasawuf di Nusantara Abad XVII-XIX by Arrazy Hasyim (2011). All of
these studies have a conclusion that the theological discourse which a resulted
from the process of scientific transmission between Nusantara and Haramayn
hasa tendency to the Sunnism especially Ash‘arism.

The conception of Maturidism is little known and understood even
as “foreign of theology” outside of Sunnism because of the dominance of
Ash‘arism discourse. As if the introduction of conception of Maturidism in the
Nusantara society is satisfied by the introduction of conception of
Ash‘arism because it is considered relatively similar between the two of
them. The historical indifferent of mentioning Maturidism in the
development of Islamic thought and the formation of theological discourse in
Nusantara will have implications for the uncertainty of the transmission and
development between Ash‘arism and Maturidism. The problems around the
distribution of Ash‘arism and Maturidism in the Islamic World and the
transmission system formed between these two theologies and their
development in Malay-Nusantara until now will be difficult to explored
comprehensively. That issues can be implicated to the unclear influence of
contraction thinking of the a nation, including in Nusantara.

The existence of traces of Maturidism in Nusantara has been claimed
in Ulama’s works. Mahfuz al-Tirmasi (d.1920) in Kifayat al-Mustafid Lima ‘Ala
Min al-4sanid and Yasi al-Fadani (d. 1990) inal- "Iqd al-Farid min Jawahir al-
Asanid(al-Fadani, 1981) claim that theological scholarship obtained from their
teachers is connected to al-Ash‘ari and al-Maturidi. Empirical evidence of
Ulama’s works in Nusantara is accepted without any constructive criticism and
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explanation of the mention of transmission of knowledge in their works. Does it
of transmission of knowledge indicate that Nusantara ‘Ulama’s has theological
reason of al-Ash‘ari and al-Mataridi, or they just only collect the transmission
of knowledge as a legitimation of the doctrinal theology to will be developed
in the society, or that case can be seen as the trend of global theology system
which necessitates the unions of the transmission of knowledge to the two
Sunnism bearers.

The notes that need to be known from the existence of the transmission
of knowledge of Nusantara ‘Ulama’s from various disciplines of religion is that the
transmission is not applied as a paradigm of thought. Although Yasin al-Fadani
has been the transmission of knowledge in theologically to al-Ash‘ariand al-
Maturidi, but he still make Ash‘arism as the paradigm of thought. While
Maturidism is not applied in paradigm of thought of Yasin. Similarly, the
transmission of Yasin in jurisprudence which mentions Hanafi, Maliki, Shafi‘T and
Hanbali (al-Fadan, n.d.), but he only makes the jurisprudence of Shafi‘1 as the
only one paradigm for his thoughts (Eissa,, 2017).

This is an indication that the transmission of knowledge in various
disciplines does not automatically affect or become a paradigm of thought.
Internal and external factors of the scholars bacame dominant factors in the
orrientation of construction of the thought. The proof which reinforces the
proposition that the transmission does not automatically become the paradigm
of thought can be known with the ‘Ulama’s works of they thought such as Nawaw1
al-Bantani, Mahfuz al-Tirmasi, and Hashim Ash‘ari.

Nawawi al-Bantani through his work Fat/ al-Majid claim as one of the
Ash‘ari followers (ash ‘ariyah) (al-Bantani, n.d.). The argument built in his work
could say the same with Ash‘arism in establishing the doctrine of theology.
Ash‘arism known as the theology that believed eternal attribute of God (sifat Allah)
so that is named sifatiya (Hazm, 1983; al-Baghdadi, 2009; al-Shahrastant, 2011).
NawawT in Fat/ al-Majid introduces the discourse of attribute of God with the
categorical of wajib, mumkin and mustakil. The attribute of God has explicity
mentions and establishing in the Qur’an and Sunna of the Prophet that God has
a attribute such as wujiid, al-rahman, al-rahim, and other attributes. The actions
of God that indicate He knows, almighty, wills, shows that He has knowledge,
almighty, and will (Mas’ud, 2006).

Although Nawaw1 mentioned the existence of Matuidism in Nikayat
al-Zayn, but he never adopt an idea and follow of al-Maturidi’s thought in his
work (al-Bantani, 2002). Nawawi had quoted Abi Hanifa—figures of al-
Maturidi’s leader—about rejection of the Dahraya and Mu‘tazila has claimed
heterodox, but Nawaw1’s citations of that story is not accompanied with beliefs
on theology of Abt Hanifa. Reference about Maturidism doctrine in the
Nawaw1’s work never mentions because his mind was affiliated with the doctrine
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of Ash’arism. Moreover, there has been no study of Nawawi’s thought to claim
that he is affilliated to Maturidism (Mulyati, 1992).

Another ‘Ulama’ who is assumed to be the transmitter of Maturidism
in Nusantara is Hashim Ash’ari. This assumption was obtained on Kitab
Kifayat al-Mustafid by Mahfuz al-Tirmasi edited by Yasin al-Fadani (al-
Tirmasi, n.d.). He mentions the transmission of knowledge by Mahfuz al-
Tirmasi until al- Ash‘ari and al-Maturidi. Mahfiz is claimed as an
authoritative scholar who has been the transmission roots to the two founder
of the madhhab. The transmission of Mahfuz which refers to Maturidism
assumed as the legitimacy that he as a disseminator Ash‘arism and also
Maturidism together to his students included Hashim Ash’ari.

Mahfiz was known as a highly respected teacher of Hashim because
he has extensive knowledge and comprehensively in the science of religion
especially ‘ulim al-hadith. Hashim’s admiration for Mahfiiz is manifested in the
attitude that makes the teacher as a prototype of religious thought. Certainly in
the orientation of theological thought, Hashim follow the teacher’s belief that
is Ash‘arism. It is not merely because taqlid, but based on careful thought and
consideration. There is no indication in Mahfaz’s works to explanation or
mention to supporting Maturidism doctrine, as well as Hashim who never said
a follower of al-Maturidi’s doctrine.

The mention of Maturidism in Hashim’s works related to describes
paradigm of Sunnism like the definition by al-Zabidi in Ithaf al-Sadat.
Assumptions can be constructed from the statement implies that Maturidism
never become as paradigm of Hashim’s thought. When it is said Hashim as a
disseminator of Maturidism in Nusantara, just only because there is a
transmission of knowledge from Mahfiz, that not supported of basic data
authentic and credible with content analysis of theological thinking and
historical analysis primarily justification themselves as follower of
Maturidism.

If assumed the transmission of knowledge of Nusantara ‘Ulama’s as
the only one justification to given evidence of Maturidism existence, without
supporting evidence from theological contentin ‘Ulama’s works that will be two
problem. First, Theological system in ‘Ulama’s works does not reflect to thinking
of Maturidism. This can be seen from the ‘Ulama’s works references is not refer
to litaratures was producted by Aba Mansar al-Maturidi and Maturidism
‘Ulama’s such as al-BazdawT, al-Nasaff, al- Bayadi, or ‘Ali al-Qar1. Moreover
in fact the reference in ‘Ulama’s work affiliated to Ash*arism as the works of al-
Ghazali, al-Shahrastani, al-Santisi, al-Dasiiqi and also Nawawi al-Bantani.
Second, the style of theological thought in ‘Ulama’s works is not specific and
identical with Maturidism’s thought. We all seen that between Ash‘arism and
Maturidism there are some different resulting of thought products (‘Udhba,
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1322). But the conclusions of the two product of thinking are relatively similar
and there are several aspects of differences. The result of Maturidism’s thought
distinguishing from Ash‘arism thought is not reflected in ‘Ulama’s works who is
claimed as a follower paradigm of Maturidism with only there are justification
of transmission (sanad).

Two cases to mentions provide some illustration that Nusantara ‘Ulama’s
can not be claimed to have two tendency in theological system, Ash‘arism and
Maturidism. Because in they works always claim and loyal with as followers
with doctrine of Sunnism which especially Ash‘arism, whereas Maturidism is
not explicitly mentioned in their works. This study attempt to provide an
evidences of the traces of Maturidism in Nusantara and also to explains the
mention of Sunnism in Islamic world and Nusantara which always related
between Ash‘arism and Maturidism.

Methods

This study employs a qualitative approach grounded in intellectual history to
trace the presence of Maturidi theology in the works of Nusantara ‘ulama’ from
the seventeenth to the nineteenth centuries. The approach integrates textual
analysis with the history of ideas in order to examine how theological concepts
associated with the Maturidi tradition were transmitted, integrated, and
adapted within the Sunni framework that predominated in the Malay-
Indonesian world.

The primary sources of this study consist of theological (‘aqidah)
treatises, sharh (commentaries), hashiyah (marginal glosses), and other
religious texts authored by leading Nusantara scholars during the period under
investigation. Text selection is based on chronological relevance, influence on
Islamic educational traditions, and doctrinal substance. The study draws upon
a range of manuscripts, both printed and digitally accessible. Particular
attention is given to references to scholars affiliated with the Maturidi tradition.
Secondary sources include academic studies addressing Islamic theology,
Sunni traditions, and the intellectual networks linking Nusantara with the
broader global context. These sources serve to provide historical
contextualization.

Data were collected through close reading and thematic extraction of
key doctrinal issues, including the divine attributes (sifat), human agency and
acquisition (kasb), the concept of faith (iman), and the relationship between
reason and revelation. The analysis proceeds through conceptual comparison,
juxtaposing Nusantara texts with classical Maturidi formulations, while also
undertaking a genealogical mapping of scholarly networks through chains of
transmission (sanad) and citation patterns.
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Result and Discussion

The Formation of Sunnism Discourse in Nusantara

Nusantara ‘Ulama’s always write and attach in their works about theological
system which became guidance in religion. They always recognize as a
follower of the great tradition of Sunni (Ahl al-Sunna wa al-Jama‘a). M.
Naquib al-Attas when writing the Oldest Known Malay Manuscript, reveals
that the oldest or the first manuscripts of theology in Malay-Nusantara is Kitab
Durratal-Fara id bi Sharh al-’Aqa 'id ‘ala Sharh al-’Aqidat al-Nasafiva (al-Attas,
1988).

That manuscript can be perceived that developed theology of discourse
in Nusantara in the seventeenth century dominated by Sunnism traditions.
Doctrine of Sunnism in Durrat al-Fara 'id is reflected in translation created by al-
Raniri, asthe author of Durrat, towards the book created Maturidism scholar, Abi
Hafs ‘Umar bin Muhammad al-NasafT (d. 537). The content of theology in al-
Raniri’s work discusses the attributes of God that He is the Unique (wahid),
the powerful (gadir), the alive (hayy), the willing (murid), and there are
contents the twenty attributes of God (al-RanirT, n.d.). Statement of al-Raniriin
his work reveals that he is early of the Nusantara ‘Ulama’s who developed
Sunnnism for Nusantara people’s.

In the seventeenth century there are ‘Ulama’ excepting al-Rantr1 as
a dessemination of Sunnism in Nusantara that is ‘Abd al-Ra’Gf al-Sinkili (d.
1693). He claims that the theology taught to Nusantara’s people is Ash‘arism.
The doctrine of the attributes of God (sifat Allah) formulated into the twenty
attributes (‘ishriin al-sifat) and the division of attributes into three basic
frameworks that is wajib, mustazil and ja iz are very dominant in his work
‘Umdat al-Muhtajin (Sinkili, n.d.).

The book of ‘Umdat al-Muhtajin is a al-Sinkilt’s work in sufism which
felt a very strong theological reason. He realized that the doctrine of Sufism that do
not have the basis of true theological (‘agidat al-salih) will easily fall in
disbelief (kufr) and apostasy (dall). Al-Sinkilt wants harmonization between
Shari‘a and haqiqat in Sufism doctrine in his works. So it is not surprising in
al-Sinkili’s works about doctrine of Sufism always related to the existence of
God with the theological approach introduced by al- Ghazali in lhya’ ‘Uliam
al-Din and Bidayat al-Hidaya (Sinkili, n.d.).

The allegiance to Sunnism expressed by al-Sinkili in Daqa 'ig al-Hurif
(Jhons 1955: 58-67). This book related to doctrine of wahkdat al-wujid
developed by al-Sinkili from Ibn ‘Arabi’s (d. 1240/638) and Muhammad ibn
Fadl Allah al-Burhanpiirm’s (d. 1620) books. A comprehensive understanding
of al-Sinkili to the doctrine of wakdat al-wujid resulted a proportional attitude
in responses to discourse and polemic of being (wujiid) in sixteenth until
seventeenth centuries in Nusantara. Al-Sinkili in explaining discourse of being
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(wujiid) terms stand on paradigm of Sunnism, based on the doctrine of Ibn
‘Arabi, Sadr al-Din al-Qunawi and Muhammad ibn Fadl Allah al-Burhanpiri.

Other al-Sinkili’s works which reflecting doctrine of Sunnism can be
identified in Tanbih al-Mashi and Sullam al-Mustafidin (Fathurahman, 2010).
The impression when read in the al-Sinkili’s works, will be found that he is the
scholar of Sunnism because there are theology’s terms typical of Sunnism. There
are statement that God has such attributes and this attributes is not substance
and also beyond of substance but stand on (mulazama) of His substance. So
this makes practical in the seventeenth century that dicsourse of theology in
Nusantara, especially in Aceh, dominated by Sunnism with strong influence of
al-Ranir1 and al-Sinkili.

In the eighteenth century, there are ‘Ulama from Palembang who
became center of Islamic knowledge is ‘Abd al-Samad al-Palimbant (d. 1785)
(Quzwain, 1985). P. Voorhoeve and G. W. J. Drewes consider ‘Abd al-Samad
as the greatest theologian from Palembang to have a major influence in
development of the intellectual tradition in the Malay-Nusantara’s world
(Voorhoeve 1969; Drewes,, 1976), especially hisworkentitled Sayral-Sa/ikin and
Hidayatal-Salikin. Doctrine of Sunnism in Sayr al-Salikin can be identified
with the explanation in his prologue which affirms that Sunni (Ahl al-Sunnawa
al-Jama‘a) is the creed and basis of ‘Abd al-Samad in writing of the book. The
tradition of Sunni strongly dominates the theological structure in ‘Abd al-
Samad’s works with indication of many quotes are taken from Sunnism
scholars. Among Sunnism scholars cited in “ Abd al-Samad’s works is al-Ghazali
in lhya’ ‘Ulim al-Din and Bidayat al-Hidaya, Ibn ‘Ata’illah in al-Hikam, al-
Qushayri in the Risalat al-Qushayriya, 1bn ‘Arabi in Futihat al-Makkiya and
Fusis al-Hikam, al-Jili in Insan al-Kamil. Al-Palimbani also had the
conscience to quote the Nusantara ‘Ulama’s who are considered in the Sunnt’s
tradition such as Sham al-Din al-Sumatrani in Jawahir al-Haqa 'iq and ‘Abd al-
Ra’tfal-Sinkiliin 7a *yid al-Bayan Hashiya Idah al-Bayan (Heer, 2009).

Recognition as followers of Sunnism will be found in the ‘Ulama’s
works of Nusantara of Banjar, Muhammad Arshad al-Banjari (d. 1812)
(Abdullah, n.d.) in al-Durr al-Nafis fi ‘lim al-Tawhid, Sabil al-Muhtadin, Kanz
al-Ma ‘rifa, and Tuhfat al-Raghibin. Arshad is a ‘Ulama who has specializes
and focuses on the study of Shafi‘T of jurisprudence. Just like al-Raniri, Arshad
also interest in mysticism (tasawwuf) and had authority in explaining the
doctrines in Sufism. This combination of jurists and mysticist (szfi) makes
Arshad’s thought rejected any doctrine of mysticism or sufism that violate of
Shari‘a aspects.

Some aspect that indicate the assertiveness of Arshad in counterring
the ideas or thoughts of “Wujtidiya Mulhida” (group of the deviating or strayed
Wujadiya), according to the terms given by al-Ranii and ‘Abd al Samad (Al-
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Attas, 1992), are recorded in criticism to Abdul Hamid Abulung’s doctrine of
mysticism who teach the doctrine of philosophical mysticism (tasawwuf al-
falsafi) (IAIN Antasari, 2003). Arshad considered that Abdul Hamid’s thought
was uprooted from the roots of Sunnism because Hamid considered the essence
of God and man it’s a alike (Hasan, 1999). Such doctrines will have an impact
to Nusantara people’s about doctrine of being (wujiid) or the relations between
God and man as taught the saff in accordance with the guidance of the Qur’an
and Hadith.

Theology of Sunni in Arshad’s thought will be found in al-Durr al-
Nafis fi ‘Ilm al-Tawhid. This book written by Arshad contains theological
arguments built on the basis of the Sunnism framework. Arshad wrote his
theological work in the form of question and answer about the problem of
theology intention of giving a direct impact to the theological system of
Nusantara people’s. In prologue (mugaddima) of this book, he writes that this
book is written for laypeople (‘awam), who needs the guidance of theology to be
saved from a false belief (‘aqidat al-batil). Arshad says that a man who has
mukallaf is obliged to know the true faith and must believe (to God), if not
believe then be punished as kafir (Arshad, 2005).

The influence of Sunnism in Arshad’s thought can be seen in the
Tuhfat al-Raghibin (Hasan, 2007). There are some figures who are quoted by
Arshad in Tukfat as Abt Hanifa (d. 150) the founder of the Hanafi school, Abii
Mansir al-Maturidi (d. 333), Abi Najib al-Suhrawardi (d. 563) the author of
‘Awarifal-Ma‘arif, Abti Shakdr al-Salimi, the author of Tamhid fi Bayan al-Tawhid,
Fakhr al-Din al-Razi (d.608), al-Ghazali (d. 505), Ibn ‘Arabi (d. 638), Ibn Hajar
al-Haytami (d. 973), the author of Tukfat al-Muftzaj, 1bn al-Mugri’ (d. 837),
the author of Rawdat al-Talib fi al-Figh, Tbrahim al- Laqqgani (d. 1041), the
author of Jawhar al-Tawhid, Abt Ma‘ali al-Juwayni (d. 478), Najm al-Din al-
Nasafi(d.537), Sa‘d al-Din al-Taftazani (d. 779), the author of Sharh ‘Aga’id al-
Nasafi, al-Sha‘rani (d. 973), the author of Yawagit wa al-Jawahir fi Bayan
‘Aga’id al-Kabir, and Zakariyya al-Ansari (d. 926), the author of Asna’ al-
Matalib Sharh Rawd al-Talib (Arshad, n.d).

There are some aspects that distinguishes Arshad’s works from the
others that is mentioning names of Maturidism scholars. Among of
Maturidism’s scholars mentioned in Tukfat al-Raghibin are Abt Hanifa (the
foundation of the theology to be used by al-Maturidi), Aba Mansir al-Maturidi,
al-Nasafi, and al-Taftazani. On the basis of mention Sunnism’s scholars in Tu/fat
al-Raghibin, makes Arshad claim his doctrine based on Sunnism as the scholars
and figures who became the reference in thinking and working in his works.

‘Ulama’ from Banjar other Muhammad Arshad who claimed to be part
of the Sunnism tradition is Muhammad Nafis al-Banjari (d. 1812) (Isa, 1996).
The identity as a Sunni is enshrined in Durr al-Nafis that in the doctrine of
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Jurisprudence follows Shafit, in the doctrine of theology follows Ash‘ariya, and in
the doctrine of sufism follows Junayd al-Baghdadi (Muttalib, 1995). The
influence of the doctrine of Sunni in Durr al-Nafis is related from division of
the tawhid levels into four; tawhid al-af ‘al, tawhid al-asma, tawhid al-sifat,
and tawhid al-dhat.

Division of tawhid like that will be found in many theological works
affiliated with the doctrines of Ash‘arism. Abdul Muthalib when examining the
mystical thought of Nafis says that the concept of tawhid al-af ‘al in Durr al-
Nafis is more inclined to the Jabbariya when saying that good and bad actions
come from God Himself, whereas human beings do not really act, rather all
action belong to God Himself (Muttalib, 1995). Other evidence that can be a
reinforcement that Naffs al-BanjarT is a theologian of sunnism can be seen from
many sources or works from Sunnism’s scholars used as references in Durr al-
Nafis.

Among the work of Sunnism’s scholars cited in Nafis’s works are al-
Risalat al-Qushayriya by al-Qushayri (d. 467), lhya ‘Uliam al-Din and Minhaj
al- ‘Abidin by al-Ghazali (d. 505), al-Futithat al-Makkiya and Fusis al-Hikam by
Ibn < Arabi (d. 638), al-7a iyat al-Kubra by ‘Umar bin al-Farid (d. 633), al-Hikam
by Ibn ‘Ata’illah (d. 709), al-Yawdagit al-Jawahir by ‘ Abd al-Wahhab al-Sya‘rant (d.
973), al-Insan al-Kamil by ‘Abd al-Karim al-Jili (d. 805), Shark al-Hikam by lbn
‘Abbad al-Rundi (d. 792), Sharh Dala’il al- Khayrat by Sulayman al-Jazalt (d.
870), Mukhallas Mukhtasar Tu/kfat al- Mursala by ‘Abd Allah bin Ibrahim al-
Mirghani (d. 1207), and al-Minka al-Muhammadiya by ‘Abd al-Karim al-

Samman (d.1189).35

Another ‘Ulama’ that representing the Sunnism is Dawid bin ‘Abd
Allah bin Idris al-Fatani. According to Azyumardi Azra (2013) predicted that
Dawid lived in the mid-eighteenth and mid-nineteenth centuries (1153-
1265/1740-1847). The doctrine of Sunnism in Dawtd thought can be exposed
in al-Durr al-Thamin fi Bayan ‘Aqa’id. This book, according to the information
of Engku Ibrahim Ismail, describes the principles of belief according to the
principle of Sunni (ahl al-sunna wa al-jama ‘a). This book also exposed about
gada and gadar and it’s relation to human actions in doctrine of Sunnism
(Ismail, 1992). Other than Durr al-Thamin, two works of Dawid al-Fatant
which explicitly indicate alignment in support of doctrine’s of sunnism are
recorded in Kitab Dua Puluh Sifat (book of twentieth attributes) and Tahksil
Nayl al-Maram li Bayan Manziimat ‘Aqidat al- ‘Awam (Heer, 2009). The
interpretation of the doctrine of twentieth attributes (‘ishrin sifat) and making
the Manziamat ‘Agidat al- ‘Awam by Ahmad al-Marztiqi as the main reference
give evidence that Dawtd al-Fatani in his works influenced to doctrin of
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Sunnism, especially by Muhammad bin Yasufal- Saniist (d. 895) for doctrine
of twenty attributes for God.

The doctrine of sunnism in the religious thought of Nusantara ‘Ulama’s
rapidly developed at the time of the great theologian from Banten, Muhammad
NawawT bin ‘Umar al-Jawi (d. 1897) (Mulyati, 1992). In Nawawi’s hands,
Sunnism rapidly developed in Nusantara people’s because his works became
the standardization of theological books especially among the pesantren.
NawawT’s main roles in transmission Sunnism in the Malay- Nusantara world
because he could do radical thinking in writing the work of theology. Before
Nawaw1, Nusantara ‘Ulama’s wrote the theological works basis of translation
and adaptation. But Nawawi did some more advanced step by writing an
explanation (sharf) about theological works. The implications of Nawawi’s
works of shar/ helped to raise his prestige internationally as aNusantara ‘Ulama’s
who wrote theological works can be consumable, not only for ‘ashab al-jawiyin’
(the people’s from Nusantara), but in general Islamic world as used with Arabic
language.

NawawT’s identity as a follower of Sunnism tradition is found in Nikayat
al-Zayn. He claims to be loyal to Shafi‘T’s of jurisprudence and faithful to
Ash‘ari of theology (al-Bantani, n.d.). NawawT loyalty to Sunnism is reflected
in a high percentage of al-Ash‘ar’s thought and called with the ‘shaykh of Ahl
al- Sunna’ which must be followed by his opinion, other al-Maturidi, for any
Muslim who has not authority in theology (al-Bantani, n.d.). The doctrine of
Nawawt’s thought is a doctrine that opposes the opinion of Dahriya, Mu‘tazila
and other madhhabs thatare diametrically different from doctrine of Sunnism.

One of the central themes of Nawaw1’s works is the attributes of God.
He, like other Ash‘ari’s scholars, introduces the attributes of God as a wajib,
mustakil and mumkin. So, Nawaw1’s thought can be categorized in sifativa who
understand that God has attributes that can be known with His actions.
Although Nawaw is not the first scholars to explain attributed of God but must
be recognized that he the only scholars who succeeds and popularizes it among
in Nusantara people’s. So it is not surprising that until now, the Nawawi’s
works are widely used among pesantren and madrasa.

Among the Nawaw1’s works that have Sunnism content such as Fath
al-Majid as a commentary on Ahmad al-Nahraw1’s work from Egypt entitled
al-Durr al-Farid, al-Thimar al-Yani ‘at fi al-Riyad al-Badi‘a as a commentary
on al-Riyad al-Badi ‘a by Muhammad Hasbullah al-Shafi‘1, Tijan al-Darari as
a commentary on al-Bayjuri by Ibrahim al-Bayjuri, Nar al-Zalam as
commentary on ‘Agidat al- ‘Awam by Ahmad al-Marztiqi, Bahjat al-Wasa il as a
commentary on al-Risalat al-Jami ‘a by Abdullah bin Zayn al-Habashi, Kasyifat
al-Saja as a commentary on Safinat al-Naja by Salim al-Khudrt and Mirgat
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Su ‘id al-Tasdig as a commentary on Sullam al-Tawfig by ‘Abdullah Ba’ Alawi
(Nicholas, n.d.).

Dominance of Sunnism will continue to some ‘Ulama’s who had
interacted with Nusantara ‘Ulama’s of the nineteenth century but died in the
mid twentieth century such as ‘Abd al-Rahman Siddiq al-Banjari (1857-1939)
who dedicated in Riau and Bangka and also Hasyim Ash‘ari (1871-1947),
founder of Nahdlatul Ulama (NU). Siddiq al-Banjari writes doctrine of sunnism
no less than two theological works such as Fath al- ‘Alim fi Tartib al-Ta ‘lim and
Risalat fr ‘Aqa’id al-Iman. Basically these Siddiq’s works talk with the same theme
of Sunnism, it is also very strong with the theological method developed by al-
SantisT (al-Banjari, 1936; ). While Hashim Ash‘ariwrote a treatise entitled Risalat
Ahl al-Sunna wa al-Jama ‘a. He wrote a chapter in his work theological system
used by Nusantara ‘Ulama’s. Hashim claims that Nusantara ‘Ulama’s
compromised than in doctrine of theology they adheres to Ash‘arism (Ash‘ari,
n.d).

The development of theological system in ‘Ulama’s works in Nusantara
began from Niar al-Din al-Raniri, ‘Abd al-Ra’Gf al-Sinkili, ‘Abd al-Samad al-
Palimbani, Muhammad Arshad al-Banjari, Muhammad Nafis al-Banjart and
Muhammad NawawT al-Jaw1 that is the historical evidence from Nusantara
‘Ulama’s was living in seventeenth until nineteenth centuries who consistently
teach discourse of sunnism in Nusantara people’s. The named of Sunni in the
context of Nusantara ‘Ulama’s is identified with Ash‘arism and Maturidism.
Although discourse Sunnism in Nusantara is dominated by Ash‘arism, with the
indication of recognition from ‘Ulama’s works from themselves. While
Maturidism can be traced in Durrat al- Fara’id by al-Raniri and Tukfat al-
Raghibin by Muhammad Arshad al- Banjari with indication there are
mentioned some Maturidi’s scholars such as al-Maturidi himself, al-Nasafi and
al-Taftazani.

The Position of Maturidism Among Dominance of Ash ‘arism

Explanation about discourse of the develpoment of theology in Nusantara
concluded that system of theology of Nusantara ‘Ulama’s dominated
Ash‘arism. Mentions of that should be understood in the context of
transmissions of knowledge from their teachers. Ash‘arism is the largest
theological discourse that developed in Islamic world which formulated of Ahl
al-Sunna wa al-Jama‘a (Effendi, 2012).This proposition was built on the
spreading of massive Ash‘arism from al-Ash‘ari’s followers. This
interconnectivity between al-Ash‘art and his students or followers makes a
transmission of Ash’arism its sustainable. Moreover there are influential scholars
of Ash‘arism in the Islamic world such as Abt Bakar al-Baqillant (d. 403), Abt
Ma‘ali al-Juwayni (d. 478), Abti Hamid al-Ghazali (d. 550), al-Shahrastant (d.
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548), and ‘Adud al-Din al-Iji (d. 756). They are a Ash‘arism’s scholars who
have a big contributions in spreading doctrine of sunnism affiliated with al-
Ash‘arT’s thought.

Frank Griffel mentions that Ash‘arism to experience the greatest time of
al-Ghazali (Griffel, 2009; Madjid, 2008). Al-Ghazali is seen as a scholar has
great influence in Islamic world of Sunni-Ash‘ari because of his service
discourse of Ash‘arism is almost followed by the majority of Muslims in the
world, including in Nusantara. Influence of al-Ghazali’s thought, whether in
jurisprudence, mysticism, or theology, can be identified by his doctrines
developed by Nusantara ‘Ulama’s referering to al-Ghazali’s works. Al-
Ghazali’s works will be easily found in ‘Ulama’s works in Nusantara as of
adaptations, commentary or explanation, summary (ikhtisar) or just
translation.

Schrieke in Het Boek Van Bonang claims that the primbon of Tuban
origin by Sunan Bonang is a summary of lkya ‘Uliim al-Din (Drewes, 1969). Al-
Ghazal?’s influence according to al-Attas, is also seen in Hamza Fansari and Nar
al- Din al-Ranir1’s thought. Two figures of sufi are influenced by al-Ghazali’s
thought especially in the three works that is al-Magasid al-Asna’ fi Sharh Asma’
al-Husna, al-Ajwibat al-La iga ‘an Aswilat al-Fa iqa, and |hya ‘Uliim al-Din. Three
works of al-Ghazali in theological content of Hamza and al-Raniri can be seen
from the explanation of mysticism (tasawwuf) and arguments of theology
produced in their works such as Asrar al- ‘Arifin, Sharab al- ‘Ashigin, and Zinat
al-Muwahidin by Hamza Fanstrt and Hujjat al-Siddiq |i Daf ‘ al-Zindig, jawahir
al- ‘Ulam fi Kashf al-Ma ‘liam, and Asrar al-Insan by al-Raniri.

Further influence of al-Ghazali can be seen on al-Palimbani’s works
and thought. He wrote a translation of lhya ‘Ulim al-Din entitled Sayr al-
Salikin FT ‘Ibadat Rabb al- ‘4lamin. The ‘Ulama’s works from Nusantara which is
indicated to be influenced by al-Ghazali’s works give evidence that he (al-
Ghazali) has become prototype of Sunnism to construct of discourse of
sunnism in Nusantara (Al-Attas, 1970; Al-Attas, 1986).

The evidence which shows a history of the transmission of Ash‘arism
indicates that discourse of theology in Nusantara is constructed, generally, by
influence of discourse of theology developed in Islamic world. The great influence
of Ash‘arism to construction discourse of theology in Nusantara can not be
separated from discourse of Islamic theology that developed in Middle East
especially Haramayn. Influence of religious discourse that developed in
Haramayn can be cosctruct paradigm of thought in Nusantara. This evidence
can be seen from the process of transmitting of knowledge and relationship
teacher and student between Nusantara ‘Ulama’s and Haramayn’s scholars
(Azra, 2013).
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Mentioned of Ash‘arism in history of ‘Ulama’s thought does not
mean that Maturidism is never known in ‘Ulama’s works in Nusantara. This
theology developed in Nusantara, and also in the Islamic world, with a rational
methodological approaches in explanation theological contexts that are not
much different from methodological approaches from Ash‘arism. Discourse of
Maturidism developed through the global network about theological discourse
in Islamic world that developed until nineteenth century. Maturidism has
become the great family of Sunnism traditions in Islamic world. So in fact,
methodological makes Nusantara ‘Ulama’s in they works in exposing doctrine
of theology will be use the approach used of Ash‘arism and/or Maturidism
simultaneously.

Scholars who affiliated with Maturidism in disseminating this system
of theology in Islamic world are Abta Yusr Muhammad al-Bazdawi (d. 493) and
Najm al-Din al-Nasafi (d. 537). Both of these ‘Ulama’s contributions in spreading
Abi Mansir al-Maturidi’s thought and can be comparing with Ash‘arism’s
thought. Al-Bazdawi and al-Nasafi developed Maturidism’s doctrine with
approaches integrative compromising in various schools of theology including
Ash‘arism and created this theology famous in Islamic world.

Most phenomenal and influential of al-Bazdaw1’s work in development
of Maturidism is Kitab Usul al-Din. Ceric claims that this book has greater
influence in the Islamic world than al-Maturidi’s works such as al-Tawhid and
Ta 'wilat al-Qur’an (Ceric, 1995). Popularity of Kitab Usil al-Din is not only because
it has a significant role in development and expansion of Maturidism, but also
because it has characteristic of thought is different from al-Maturidi’s thought.
Harun Nasution informed that characteristic of al-Bazdaw1’s thought is more
closed by characteristic of al-Ash‘ari’s thought than al- Maturidi (Nasution,
2011). At lastitissaid that characteristic of Maturidism’s thought can be divided
into two schools. First’s Maturidism who consistently practice of rationalistic of
al-Maturidi’s thought named “Maturidiyah Samarkand” and the second is
Maturidism’s school who practice al-Bazdawi’s thought that is more closed by
characteristic of al-Ash‘ari’s thought and unrational al-Maturidi named
“Maturidiyah Bukhara”.

Similarity of thought between al-Bazdawi and al-Ash‘ari can not be
separated from the socio-political context of they life. Al-Bazdawi lived during
reign of the Saljiiq dynasty, when Alp Arselan and Malik Sah reigned with his
popular primier minister Nizam al-Multik (1066-92). Nizam al-Multik had
makes Ash‘arism as legal theology of the Saljiiq dynasty. Influence of power
by the Saljuq dynasty then developed to Bukhara which was directly opposite
of Iraq, especially with Nizamiya of University in Naisabur. In other words, at
this time the influence of Ash‘arism was strong and inferior. Dominance of
Ash‘arTsm in Islamic world makes al-Bazdaw interested for studying doctrine
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of Ash‘arims, in addition he also studies al-Maturidi’s thought (al-Bazdawr,
2003).

The ideas of unification between Maturidism and Ash‘arism started by
al-Bazdaw1 gives a profound impression to his student, Najm al-Din Abu Hafs
‘Umar bin Muhammad al-Nasafi (460-537/1068-1143). His famous work is al-
‘Aqidat al-Nasafiva which describes doctrine of Maturidism. Seen in terms of
methods and analysis of theological content, result that this al-Nasafi’s work
hasadoctrine, notonly indicated of Maturidism, and also indicated of Ash‘arism,
because it is influenced by the dominance of Muslim intellectual discourse in
fifteenth until sixteenth century who is dominate to Ash‘arism’s oriented. The
theological concept in al-Nasafi’s works has compromise-integrative content
and shows no distinction between Maturidism and Ash‘arism, morever finds
the formulation of agreement.

This phenomena then makes attention of Sa‘d al-Din al-Taftazan (d.
791) to write a commentary on al-Nasafi’s work entitled Shar} al- ‘Aqgidat al-
Nasafiya. Duncan Mc Donald in Development of Muslim Theology,
Jurisprudence and Constitutional Theory says that al-Taftazani is followers of
Ash‘arism (Donald, 1903). Al-Nasafi’s works which has content of
Maturidism is began not appears by the popularity of al-Taftazant as a scholar
or figure of Ash‘arism. The conclution for al-Taftazan1’s work it suggests that
a commentary (shark) of al-Taftazani is not purely a work produced by
Maturidism’s scholars, but can be mentioned theological’s works which
proposes theological’s ideas of Maturidism-Ash‘arism produced by
Ash‘arism’s scholars.

In the context of Nusantara, discourse of Maturidism developed is
result of compromise integrative with Ash‘arism, especially theological reason
developed by al-Nasafi and al-Taftazani. Work’s of al-Nasafi and al-Taftazani
has become the standard reading of theology in Islamic world such as Haramayn
and other places. The reputation of intellectual treasures of al-Nasafi and al-
Taftazani in Malay-Nusantara world can be associated with al-Ghazali (d. 505)
and al-Santist (d. 895) which affiliated to doctrine of Ash‘arism. Two names
latter are names often mentioned of Nusantara ‘Ulama’s in their works in
mysticism and theology.

It can be understood that theological reasoning of Nusantara ‘Ulama’s
is not problems of names of Ash‘arism or Maturidism, but it is understood as two
variants of theology in Islamic thought are included Sunnism’s tradition. With
the evidence of al-Raniri’s work in Durrat al-Fara’id attempting to write to
commentary’s al-Taftazant on al-Nasafi’s work affiliated with doctrine of
Maturidism. Something else that theological reasoning indicated as doctrine of
Maturidism can be seen with a mentioning from statement of Maturidism’s
scholars or figures such as Abli Mansir al-Maturidi, Abii Yusf al-Bazdawd,
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Najm al-Din al-Nasafi and Sa‘d al-Din al-Taftazani in Tukfat al-Raghibin
created Muhammad Arshad al-Banjari (al-Banjari, n.d.; Kalsum, 2004).

Studying of theological works of Nusantara ‘Ulama’s would have
conclusion that they had never considered that developed discourse of theology
in Nusantara not contradictory with Maturidism. In fact, the concept of
theology according to, not only Ash‘arism but also Maturidism. That assumption
is reinforced with mention of Nusantara ‘Ulama’s in theological works that
always claims of Ahlal-Sunnawa al-Jama‘a (Sunni) as a basis of religious thought.
Naming of this Sunnis’s thought, in context of development of discourse of
theology in Islamic world in seventeeth until nineteenth centuries, refers to al-
Ash‘arT and al-Maturidi’s thought.

However, two variants of theological systems that developed in
Nusantara can not be separated because it becomes an integral and inhern of
Nusantara ‘Ulama’s in they works. It can be ascertained that Nusantara ‘Ulama’s
from seventeenth until nineteenth centuries transmitted discourse of Maturidism
framed in Sunnism tradition. Transmission of this school (madhhab) in
discourse of theology in Nusantara can be claimed based on some sources of
reference in ‘Ulama’s works which mentions the name of Najm al-Din al-Nasafi,
that one of leader of Maturidism, as the scholar or figure of Sunni’s thought and
work.

The last, In the history of theological discourse in Nusantara, Sunnism
is understood as a religious thought that considers moderate thought based on al-
Qur’an and Hadith. This thought is also understood as a religious thought that
has a religious worldview to bring of moderate of scriptural of Ahl al-Hadith and
rationalism of Mu‘tazila. In addition, understanding of Sunnism can be
understood in as a religious thought which contradiction to the religious thought
of Shi‘a (Ghurabah, 1993).

Conclusion

Traces of Maturidism in ‘Ulama’s works in Nusantara can be identified with three
aspects. First, this theology is seen as a system of theology that inherent to great
family of Ahl al-Sunna wa al-Jama‘a, besides Ash‘arism. An approaches used
between Maturidism and Ash‘arism isrelatively similar, so there are similarities
aspects and reputed as an one understanding. Second, there are ‘Ulama’s works
in Nusantara who gives an adaptations to ‘Ulama’s works affiliated with
Maturidism. This strong indication can be seen from al-Raniri’s work in Durrat
al-Fara’id which that books basis on al-Taftazani’s commentary (shark) of
‘Aqidat al-Nasafiva by Najm al- Din al-Nasafi. Genealogically, ‘Aqidat al-
Nasafiya is the work produced from Maturidism’s scholars. Third, there are
‘Ulama’s works in Nusantara who include names and take Maturidism’s
scholars of thought such as Abli Mansir al-Maturidi, Najm al-Din al-Nasafi
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and al-Taftazani. That case can be seen in Muhammad Arshad al-Banjari’s
works entitled Tukfat al-Raghibin.
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